
Ang Review continued… 
 
Ang makes a good point that the ‘existence of diversity’ is not evidence of  ‘freedom from power and 
domination’ but her proposed response to this is also akin to Morris’s cynical quippery: she says it is 
‘essential to understand how and why capitalist postmodernity is a “true realm of uncertainty”’ (Ang 
1996: 171, quoting Wallerstein 1991:15). This is, I am afraid, an abdication. The acceptance of 
Morris’s critique of the proliferation of studies of everyday resistance may be legitimate (because 
resistance in your own living room is a bunker mentality), but rehabilitating resistance studies by 
placing these acts of ‘evasive everydayness’ in ‘the more global and historical context of the chaotic 
system of capitalist postmodernity’ (Ang 1996:179) is also insufficient. Analysis is supposed to explain 
complexity and disorder, not reify uncertainty as a descriptive touchstone. It is not enough, and it is a 
little incoherent, just to recognise that the ‘organisation or orchestration of diversity’ (Ang 1996:156, 
following Hannerz 1992) describes the ‘chaos’ of the contemporary global order. Perhaps, or perhaps 
not, we surely need less platitudes about how the pursuit of ‘absolute Truth’, Grand Theory (a dig at 
Marxism probably) and the ‘search for totalising and universalising forms’ is no help in the face of 
ambiguity, chaos and ‘infinite semiosis’ (Ang 1996: 179). It is necessary not to fall into paralysis - 
even its tenured and well read versions - and not to give up on the work of resistance, so as to continue 
to consider, and actively work to extend, the ways co-ordinated struggles against this organisation of 
diversity - insofar as it is to the advantage of some rather than all - may be pursued. Ethnographic 
storytelling may reveal ‘unpredictable’ and creative local examples of capitalism, and ethnographic 
writings may, on their own, reproduce similar patterns, similar stories, similar tales of resistance and 
passion, but it is necessary to remember that this edifying story-telling is not the limit of what 
anthropology, or scholarship, or politics, could be all about, and it is necessary to guard against 
thinking that the unpredictable and ‘incoherent’ aspects of capitalism (its undecideability) means there 
can be no systematic analysis or organised resistance. Capitalism cannot remain ‘overwhelming’(Ang 
1996:158) forever. 
 
Too often today the dialectical caricature of criticism oscillates between the camps of romanticism and 
cynics. The delirium of those bedroom resistors who dream of marching alongside the Zapatistas (but 
who would not last much more than two weeks in Chiapas, let alone in a rougher part of Mexico such 
as Guerrero) is matched only by the cool, designer clad, coffee-shop and conference circuit chic of 
those adept at criticising this position while involved in nothing remotely equivalent, adequate, or even 
partly ‘in the world’ beyond their sophisticated theoretical deconstructions. There are of course the few 
rare types who have theory and guns (good arguments and weapons), but such activism is not often 
reported in books [at best there might be a hint at the possibility]. Meanwhile, even working out what 
forms of solidarity is adequate seems too hard. 
 
There are examples where some of the beginnings of this process, within the limited realms of 
television studies at least, might be discerned, though it would take a rather more extended 
extrapolation than there is space for here to get from the liberal ‘shared culture’ version Ang presents to 
the politics advocated in the previous paragraph. Nevertheless, if it were possible to read ‘political’ 
where she says ‘ethnic’ and ‘cultural’, and not to be swayed by the acceptance of limits at the end, Ang 
usefully identifies processes whereby technology is put to counter-hegemonic use: 
 

While the transnational communications system tends to disrupt existing forms of national 
identification, it also offers opportunities of new forms of bonding and solidarity, new ways of 
forging cultural communities. The use of video by groups of migrants all over the world 
(Indians, Chinese, Turks, and so on) is a telling case. The circulation and consumption of 
ethnically specific information and entertainment on video serves to construct and maintain 
cross-national “electronic communities” of geographically dispersed peoples ... social groups 
inside and between nations seem to have found informal ways to construct their own 
collective identities within the boundaries of the system that limits and binds us all’ (Ang 
1996:147) 

 
Alongside a new agenda for research and political work that might come from misreading this quote, it 
remains also necessary to engage with the transnational capabilities of the satellite media empires 
(Murdoch, Turner etc.) who are also able to maintain cross-national markets and sell their wares to 
geographically dispersed consumers. Can there be an organised resistance to the hegemony of global 
TV - even as it co-opts transnational communities (cf. how Sony attempt to capture the South Asian 
youth music market through selling Bally Sagoo via MTV) - that does not romanticise those without 



power? Doesn’t the notion of transnational communities fit just a little too well with the market 
projections of Murdoch and Time-Warner? Have they been talking to ethnographers or what? 
Whatever, the response to this is not to just sit quietly by and worry abut ethnography. There is a need 
to explore counter hegemonic global media in ways that move beyond mere storytelling however 
defined. 
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